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An analysis still relevant on both sides 
"IF THE SALT OF THE EARTH DOES NOT GET LOWER, OUR SOCIETY CAN STILL BE SAVED" 
CONTEMPORARY NATURALISM 


STUDIES AGAINST CONTEMPORARY NATURALISM 


Excerpt from: UNIVERSAL HISTORY OF THE CATHOLIC CHURCH 
by FATHER ROHRBACHER 


New edition by Monsignor Févre, Apostolic Prothonotary Paris: 
Librairie Louis Vives, 1904 - First volume, pp. 254-2621 


It is a fundamental dogma of Christianity that God, in His infinite goodness, has deigned to destine man to a 
supernatural state, and that He will eternally condemn, in His equally infinite justice, all those among us who, on leaving 
of this world, will find themselves not in connection with Him by this state to which we are all called. 

God was free to elevate or not to elevate our humble nature to such great honours; but He has decreed it, and this 
decree must be executed to the letter. The unfortunate fall of the first two ancestors of the human race did not revoke the 
divine vocation to which all men were called. "God so loved the world", that to restore it to supernatural order, "He gave 
His only begotten Son, that whosoever believeth in Him should not perish, but have everlasting life" (John, Ill , 16). The 
mission of the Son of God embraced all men, without exception; His sacrifice was offered for all, and to all he merited that 
marvelous help which is called grace, by means of which man, by cooperating with the divine call, is raised from the 
natural state to the supernatural state. The munificence of God with regard to man has gone even further, since we see 
every day the child born barely in the light of this world, reborn almost immediately by baptism to supernatural life, which 
establishes her seat in him, to dwell there forever, if she is not later expelled by infidelity. 


Who would not believe that such a magnificent destiny should be for all men the reason for a boundless gratitude, the 
object of an eagerness as energetic as it is continual? It is quite otherwise; and if the reason is needed, it will be found in 
the words of the Son of God Himself. “Light has come into the world, he tells us, and men have loved darkness rather 
than light” (Ibid., 19). There is in all man a disastrous tendency which always leads him to escape from this supernatural 
order which is his glory, and outside of which there is no salvation for him. In vain the goodness of God works unceasingly 
to bring him back there by interior appeals, by a thousand jets of unexpected light, by lessons and chastisements, man 
persists in descending; he plunges with desperate ardor into that perfidious naturalism which keeps him out of his way; 
all his illusions, all his sophisms go there; when he has arrived there, he thinks he is at rest, he falls into such a sleep that 
miracles of grace are needed to recall him to his true destiny. 


Such is the state to which modern societies tend more and more, and to which innumerable individuals have already 
attained. In the last century there was a work of impiety; it was the reaction of human independence, reason and sense 
against the age-old yoke of Christian beliefs which for so many centuries had been the supreme law of the individual, the 
family and society. . Today, there are few of these impious fanatics like Voltaire; we have become very calm, we judge 
with coolness the strength and the weakness of Christianity, and deep down, we agree that there was some good in it; his 
only mistake was to impose himself too exclusively. Without the help of the Church, we have a religious symbol, a 
theory of duty, a wise and sufficient morality; we have political constitutions far more perfect than those of the past, 
revolutions which are the indispensable condition of progress, an understanding of history far superior to that which our 
fathers had, who everywhere saw God and His Christ; of the arts, an industry whose ever-increasing march must lead 
humanity and its power to an indefinite degree of perfection; for the elect of fortune, the material life called to a thousand 
new enjoyments as unknown to our ancestors as the term comfort, by which we designate its ingenious whole. Now go 
and tell these millions of men fascinated by the pride of life, that God sent His Son on earth to regulate humanity on a 
plan which is not of this world; that it is necessary, under pain of perishing eternally, to submit one's ideas to the yoke of 
faith; that there is no real progress for man and for society except through the Church, which alone has the key to the 
destinies of humanity; if you say these things, you will pass for a madman, if not for an atrabilaire ; but you will certainly 
not awaken from their sweet slumber those whom the most moving social crises have not succeeded in awakening. 


1 Thank you to the "Library Saint Liberates": http://www.libertus.net/ which introduced us to this remarkable document. 
Read also chapters 1, 2, but especially 52 to 54 of La Con,juration antichrétienne by Mgr Delassus. 
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When one sleeps, nothing is more natural than to have dreams : and this is what has happened to the men of our time. 
These beautiful dreams are clever theories, by means of which one accounts for everything, past, present and future, 
without needing to resort to what is disdainfully called mysticism. In these theories, we introduce, without too much 
reluctance, the idea of God, of a certain Providence on human events, of the spirituality of the soul, perhaps even, up to a 
certain point, of a future life; but that is all, in terms of non-terrestrial beliefs; all the rest is intended to explain, without 
Jesus Christ, without His mysteries, without His morals, how man is the only master here below, and at most is only 
accountable to a God. metaphysics which has something else to do than come and impose positive laws on man on earth. 


Assuredly, these are indeed dreams, which have already been and which will be cruelly disappointed; but the supreme 
misfortune would be that we see men who still have the happiness of being enlightened by the rays of divine revelation, 
contribute by imprudent complacency to maintain in their dangerous error those who are victims of these vain naturalistic 
systems. . The temptation is alluring, it seems; for the examples are not lacking; and here is how one succumbs to it. We 
have read such books, such articles from magazines or newspapers, taken such courses from a famous professor; we 
were struck by the impartiality of the writer, of the orator; he has made a brilliant concession, he has condescended to 
praise with tenderness what one adores; from this moment the alliance is almost made. Such a man, they say, is almost 
one of us; he has only one more step to take; perhaps he has already done so in his mind. To help the rapprochement, 
why shouldn't we ourselves accept such and such of his ideas? After all, he is a man of high worth; and apart from the 
Catholic symbol, there is plenty of room to inscribe whatever one wants in philosophy, political economy, historical 
solutions, etc. 


The misfortune, in such a circumstance, is that oneself, a docile Catholic, one is relatively unaware of the tenor of 
one's own symbol. It costs quite a bit of labor to possess exactly and integrally the complete body of the teaching of the 
Church on all points of the revealed order and on their applications. Theology ought to be and is, in fact, the most vast of 
the sciences: this is enough to say that it is not popular in our day, or the vast sciences are little cultivated. One studies 
to make a career, and when once one has obtained it, it is recognized that one no longer studies. As for theology, as there 
is no career for which it is required to excel in it, the layman is excusable for not having scrutinized its depths nor measured 
its extent, as long as he does not experience the temptation to listen to the naturalists, and above all the temptation to 
pose as a conciliator between them and the Christian faith. 


If he wishes, in fact, to penetrate without danger into the milieu where his skilful adversaries of the supernatural 
principle stand, he needs, in order not to be seduced or diminished, an increasingly rare knowledge of Christianity; 
otherwise, he will not return safe and sound. Our ears are unaccustomed to the language of full orthodoxy ; 
sometimes even this language astonishes and scandalizes ; how then can we flatter ourselves that we have enough 
hearing to grasp all the dissonances presented by the apparently harmonious language of our naturalists? This language 
resounds everywhere today, philosophy, literature, history, moral and political sciences, everything is taught and professed 
apart from the supernatural principle, and what makes the height of the danger is that hostility against this principle is 
often disguised under forms of the most exquisite moderation. We go even further; by dint of borrowings and disguised 
plagiarisms, we find the means of speaking for long pages a language which seems Christian ; the naturalistic vein has 
disappeared, and the illusion would be complete, were it only for certain judgments, certain allusions, certain expressions, 
launched on the sly, revealing that the writer was able to speak for a few moments like the Church, while remaining 
isolated from her by the depths of her thought. The great number of readers fascinated by the beautiful and good 
sentences that they have read and retained, do not always notice the restriction which should have enlightened them; 
happy when he does not accept it with the rest as the complement of an entirely orthodox thought . 


So we see few assiduous readers of certain reviews, certain newspapers, certain books resist this kind of enchantment 
for long; after a few years, the faith that was in them, unfortunately somewhat vague, imperceptibly gave way to a 
formless alloy of Christian and anti-Christian ideas ; questions of persons have replaced questions of doctrine; and, 
above all, we have become a tolerance which puts people in a bad mood against all those who persist in claiming that, in 
Christianity, dogma, morals, practices, appreciations, everything is positive and should be. 


There are some who resist this slow poisoning; they owe it to the special protection of God, to the temper of their spirit 
and their character, to the Christian atmosphere in the midst of which they live, and which neutralizes for them the miasma 
of naturalism ; but if, in their turn, in a generous thought, they begin to want to write on religion, without knowing it other 
than by certain readings and by their conciliatory imagination, it is to be feared that we will see them fall into deviations 
of which they will not even be aware, and of which those they 


? This document dates from 1858. In our time, the worst "master" corresponding to this table did not yet exist. 
We have appointed CHARLES MAURRAS. We can never say enough about the harm he has done "in our circles"! 
Intelligences have been seriously "polluted" ever since. 
3 And above all, for us, in regular contact with the only true masters: anti-liberal authors. 
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would like to convert will take advantage to believe themselves more grounded and more invincible than ever! They will see with 
complaisance a thousand concessions to their ideas, reasoning, judging with them; then, when, after common premises, you 
come, because you are a Christian in spite of everything, to conclude in the direction of the faith and the Church, rest assured that 
the inconsistency will not escape them. This is what M. Rigault did not fail to express, in the Revue de l'instruction publique of last 
July 30 (this was written in January 1858), in connection with the book on the Church and the Roman Empire in the fourth century. 


MA de Broglie, he says, does not always draw from the facts the conclusions they contain; but he sets them out with 
sufficient detail for the reader to be able to conclude for him and fill in what the author does not say. If it happens that the 
historian draws from his devotion to the Christian religion a more pious interpretation of the facts than is admissible, he is so 
conscientious in his account, he communicates with such probity to the public all the light necessary to to control one's 
judgment, that one finds oneself, thanks to him, fully armed against the ingenious explanations that his faith suggests to him”. 


It is thus well recognized that, in this way, one does not advance towards the goal which one proposed, and that a book written, 
from one end to the other, in the Christian way (which, | agree, is ungraceful for naturalism), will not only have more dignity, but 
even more chances of achieving a useful result, than one in which one claims to amalgamate the ideas of the day with the 
invariable Christian sense . You will shock, perhaps; it will be regretted that with so much talent you are so retrograde; but what do 
you care? You have acted as a Christian: God does not forget it; you have protested once more that between the Christian 
faith and naturalism there rises an iron wall which does not allow either of them to ever join hands, even by stealth. . But 
leave it to time; there comes a day when men, weary of error, get up and go straight to the truth. They will meet you then, 
and you will have contributed to their salvation, without having made for that purpose these sacrifices as sterile as they 
are illegitimate. 


England has offered us, for some years, an admirable spectacle which marvelously supports the hopes which | take the liberty 
of stating here. The brilliant school of Doctor Pusey found itself forced to successively cede most of the men who formed its elite 
to the Catholic Church. Where did these valiant and generous recruits go? Right in the middle of the beliefs and sympathies of 
Catholicism. For two centuries, there had been composed, with the best intentions, a mass of books in which everything possible 
was done to free the Catholic system from everything that was thought not to be strictly of its absolute essence. 


Our neophytes on the other side of the Channel, whose scientific competence no more than independence of character one 
would certainly not dare to contest, have not chosen a skeleton doctrine as the object of their adherence as frank as it is 
enlightened; they have leaped over more than one barrier in a single leap, however illustrious the names engraved therein: the 
Catholicism of Bellarmine was to their liking, and they maintained it. And if one asks why the writings of Newman, Faber, Dalgairus 
present a plenitude, a life, an energy which one meets so little in those which are published on this side of the strait, that is all 
simply because in their authors aspiration is more frank, human prejudices more chilled, let us cut the word, naturalism annihilated. 


| leave this digression, if it is one, and | return to our French authors who make innocent advances to naturalism. Why all this 
complacency? | will give two reasons: the first is entirely honorable and Christian. We have in view such a philosophical, scientific, 
literary luminary, such a famous statesman, and we say to ourselves: what triumph for the Church, if he came to unite with her? 


Let's level the road, so that the passage is made without 
encumbers. 


There are common ideas about progress, about a thousand things that hold the heart of all those who want to be of their 
century: the junction will be made on this side. Illusion! These men are not humble; how would they come to faith? This is 
what our zealous peacemakers cannot understand; they still believe that faith is infallibly born by demonstration. As for the idea 
they have of the importance of such personal conquest, they are right if they consider the price of a soul redeemed by Jesus 
Christ; but they should also think of a considerable number of other souls who will be lost by the naturalism that they imprudently 
accredit by means of all their arrangements, all their concessions. 


As for the desired result, it does not come: all that one will have gained in addition to the reputation of conciliating and 
enlightened man, is to have made such a person even more respeciful in his language on Christianity, to to have extended the 
circle of his ideas on the affinities which our religion presents with all the great and beautiful things of humanity, to have caused it 
to be said once more that we profess a magnificent system, which has obtained an imposing duration and which will continue for a 
long time to come, for the happiness of the human race, for whom it can take the place of philosophy. But your illustrious 
personage has remained seated in his naturalism; he didn't get up for a moment to even try to get out. Now, there is an immense 
abyss between naturalism and faith : chaos immensum. It can only be crossed through humility and prayer. 
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A recent example confirms these concerns only too well. We rejoiced in a return long predicted; from one day to the next 
we expected the news of this conversion which would return to God a soul which He had formerly received, by baptism, into 
the bosom of His Church, but which had later escaped from it. We were happy to see a noble heart, an elite intelligence, 
finally reborn into real life. 


Suddenly God called before Him this man, the object of so many wishes and sympathies, and we cannot promise 
ourselves with complete confidence that he has been found in that perfect relationship with the supernatural order which 
alone assures the Hi. He had disavowed grave errors, he recognized a God in Jesus Christ, he did justice to the Church; but 
how to explain, in a soul so loyal, this negligence to have recourse to the only means which re-establish the supernatural 
harmony between God and man, if he had been fully freed from the bonds of naturalism? 

How much it is to be feared that the plenitude of faith failed him, and that he was taken too soon from our desires! 


May this example at least serve to enlighten those who, on much less reassuring signs, are lulled into the hope of seeing 
soon a return to the Christian faith of men who do not advance a single step, and who count as so many triumphs for 
their naturalism the cries of joy that we utter each time they happen to write some new and skilful period, quite benevolent 
for Christianity! Let us pray for their conversion; by this, we will advance more than by all our ecstasies on the progress that 
the last edition of a book presents on that which preceded. 


| said that complacency towards naturalistic tendencies was often the fruit of a thoughtless drive which proceeds from a 
charitable zeal, and from a certain more or less disinterested ambition, which makes one believe that everything would be 
gained if such men entered the Church, by the beautiful and broad way which one opens in front of them. 
| will add that the advances made today in naturalism have another reason, much less reassuring. We think, we speak, we 
write in the naturalistic sense, because naturalism, today, is mixed up in everything, infects everything. This deplorable 
tendency, so hostile to the re-establishment of the true Christian meaning, is already old with us; it has its principle in 
the last century. When Voltairianism came to defeat revelation, employing for this purpose false science, historical calumny 
and above all ridicule, our fathers, feeling themselves powerless to support the effort pushed against their beliefs, and unable 
to defend them by arguments drawn from the revealed order against those who denied it and combated it, saw themselves 
drawn to appeal to the principles of rational order, to save at least something from shipwreck, and to repel the invading 
invaders with their own weapons. Jesus Christ, Son of God and Redeemer of men, could no longer be alleged to those who 
blasé Him; they then wrote on its flag: Jesus Christ, benefactor of the human race. 


It was wise, it was true; but, it must be admitted, it was descending. The inconvenience would not have been serious if 
the struggle had only lasted a few years; but it still lasts and nothing announces its end. It was therefore necessary to seek 
in every religious question the philosophical point of view ; which, in speculation, can have its advantages, but which, in 
practice, became dangerous. Soon the only serious and acceptable side of the truths of faith became that which reason 
could approach; and it was easy to foresee that soon the divine seal would be effaced, and that the whole century would 
pass to philosophy, which had suddenly become so great, so powerful, that the religion of Jesus Christ could no longer live 
except under his aegis. 


The pulpit itself made itself an accomplice in this new mode of supporting and exposing religion; and as a contemporary 
put it, "one endeavored to treat Christian subjects philosophically, and philosophical subjects in a Christian way, by rallying 
them and suspending them, as best as possible, from the standard of religion" ( Maury, Essay on the eloquence of the pulpit, 
XXIV). Insensibly the nation turned to the profane sense, and the progress was already so perceptible in 1789, that one 
called without difficulty the Altar of the fatherland that on which the mass was celebrated, in the Champ-de-Mars, for the 
Federation. | pass over in silence the rationalist orgies which soon after defiled our churches; the French nation has nothing 
in common with this horde of brigands which kept it enslaved for several years; faith is alive with us; it would take centuries 
more to completely exhaust the Christian sap which Saint Dionysius imparted to his Gauls and Saint Remy to his Franks. 
However, naturalism had taken root, and it has not ceased to bear its dangerous fruits. 


At the beginning of the nineteenth century, when the Genie du Christianisme appeared and its eloquent author came to 
recommend to the French the religion of Jesus Christ as an inexhaustible source of the highest poetry, as the mother of 
modern civilizations, of great and useful truths were proclaimed; but such a book could not, by itself, revive the ancient faith. 
He commended Christianity to the consideration of the men of that time; but its result was not to lead them to believe in the 
supernatural. Religiosity came to take the place of religion, and made an illusion on the surface. We saw this clearly when 
later Lamartine published the Poetic Meditations. A cry of affirmation rose from the camp of the believers, the Christian poet 
had at last been found, and those whom such a happy discovery carried, had not noticed that this Dante of a new species 
never sang nor Jesus- Christ, nor His mysteries, nor His sacraments, nor His Church. On the other hand, he sang a lot of 
nature; it was not until he had revealed, through other works, all the skepticism of his thought and all the sensualism of his 
desires, so that his admirers 


Machine Translated by Google 


They finally understood that such a poet had no relationship with Christianity except by borrowing certain forms of 
expression diverted from their true meaning. Naturalism gained much from this new development of a dreamy literature, 
whose reign Rousseau had inaugurated, but which, in our century, was to powerfully develop the instincts of pantheism. 
Nothing is more irritating than daydreaming, nothing more likely to extinguish all positive belief. 


But naturalism did not advance only by the sensory way; at the same time the faculties of the mind, in the new 
generation, were trained to accept it as the last term of human thought. Famous courses attracted a large number of 
young people; if they modified the philosophical work of the eighteenth century, which had had its day, we can say that 
they effectively fomented its dangerous principle. The materialist school succumbed, and we should congratulate 
ourselves on this; but naturalism was to grow with the lessons of eclecticism, when under the footsteps of the master, the 
disciples traversed all the doctrines without recognizing a single one revealed, and proudly dominated with him all that 
men could think or believe for six years. a thousand years. The course of history was fruitful in reparations, in belated or 
solemn justices towards the Church; its results brought back to the faith some sincere hearts which knew how to rise until 
recognizing the supernatural principle in the history; but the great number of parties without this remarkable movement 
have remained with the humanitarian fact, some even with a cordial benevolence towards Christianity, because of its 
services at various times, but without any faith in its divine origin . 

Let us recall the remarkable works of M. Guérard of the Imperial Library, of such respectable memory; no one has better 


pointed out the benefits of the Church, and no one, in our century, has lived more alien to the faith. 
Christian whose works and monuments surrounded it. 


The almost exclusive study of the natural and mathematical sciences, at the same time as it dealt the most disastrous 
blow to the other sciences which barely vegetate among us today, was to accelerate the movement of the century 
towards naturalism. Nothing is less surprising; and for the moment, | will not stop to demonstrate how such an easy result 
could be obtained by those who sought it, and by those who did nothing to preserve it. But the study of the so-called exact 
sciences is only practiced by a class of men rather restricted in number, and naturalism has penetrated all classes by a 
wider and easier way. The political, economic, and social sciences have been the great means which the genius 
of evil has used to extinguish the Christian sense in a crowd of people, and to undermine it deeply in others. 


It is from this that have come those appreciations of the role of Christianity and its institutions in history, which would 
often make us doubt whether the writer professes the Christian faith, or whether he is only a simple philosopher; those 
incessant flattery to the passions which alienate man and society from the end for which they both exist; those judgments 
so partial in favor of men who have acquired some human glory by shaking the religious future of peoples; this coldness, 
these ill-disguised blames towards other men whose memory the Church guards with gratitude, whom she has even 
sometimes placed on her altars. One would say that it is enough to call oneself Catholic to have the right not to speak the 
language of it. All the effort of talent seems directed to narrowing the Christian horizon. For a thing to be worthy of 
being admired, it must be possible to tint it with the ideas of the day, to express it in fashionable terms. The saints are no 
more than great men, the martyrs the avengers of human dignity, the influences of Christianity sources of well-being for 
the peoples, the divine science of the holy doctors a development of the human spirit, the preaching of faith among infidel 
nations a new source of commercial transactions, the maxims of canon law a happy forerunner of liberal ideas. Again, 
the harm is not in raising these applications; but to believe that one glorifies Christianity by reducing it to such petty 
proportions. 


A Christian must never forget the word of the Master: "Seek first the kingdom of God and His justice : the rest will 
be added to you in addition"; but you do just the opposite. This surplus which comes of itself, when God reigns, you 
make of it the principal thing; and that is your mistake. You ask the religion of Christ for human pledges to proclaim it 
divine; your study is to harmonize it with the rationalist and base ideas of the men of the century; you come down to their 
language, and you retain them by the same in the narrow sphere which they have chosen. 


The evil became more apparent about thirty years ago, when many Catholics, who up to that time had kept a cautious 
reserve with regard to what are called the conquests of 89, threw themselves with thoughtless enthusiasm in modern 
ideas, thus making themselves, without examination, the disciples of the eighteenth century. They wanted to make 
Christian the theories of the economists; nothing better ; but what happened? We have abounded in their naturalistic 
sense, and we have put ourselves on a thousand points in opposition to the ancient doctrine of Christian societies. 

If one reads what the Fathers of the Church, the theologians have written on public law, in the Catholic ages, it is easy to 
see that many of us have broken with the past, even on fundamental axioms. 

Does this mean that we must refuse all progress in material things? to God displease. The field is free, in this respect, for 
human activity; but the chain of ideas has been broken; new and incompatible maxims have been accepted. 
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Until then, in certain questions, we first saw the supernatural principle; from now on, we have affected to treat only the human 
and earthly side, passing under a prudent silence all that would seem to claim too loudly in favor of the ideas of faith. A certain 
human respect has prepared this way; by dint of concessions, we came to believe that an alliance was possible; soon 
enthusiasm got involved, and we saw the birth of theories as useful in the presence of naturalism as they are disdainful of all 
that our fathers thought and practiced. 


If one affects thus to judge the past from the naturalistic point of view, it would be illusory to expect to see the things of the 
present appreciated according to the measure of the supernatural. The eighteenth century substituted man for God and his domain. 
From this work of social reorganization which would have dissolved everything, if the Church were not still there, like an 
indestructible cement which rallies and reunites the elements of society after each crisis, and allows us to expect a new one. 

In the depths of our hearts we believe this Church to be divine; but in the meantime, all that is dreamed of for her is to see her 
enjoy, in all the European States, a freedom which does not exceed that which is intended for all sects. 

The individual may have been called by the goodness of God to a supernatural state, even on the condition that he will not 
display this vocation in his public works; but society must not, as a society, depart from the glorious naturalistic level ; 
otherwise, what would become of freedom of conscience, the noblest of all our conquests? It is true that previous centuries did 
not understand it thus; that society was thought to be called to be Christian too; but this retrograde prejudice has had its day: 
religion is a private thing, and every facility must be provided to everyone to divorce it; otherwise freedom is only a name. 


The pride of man, that vice which Christianity dominated with its gaze in the centuries of faith, has besieged, for sixty years, 
the dykes which still protect the social order. It has its words, its formulas, its flag, under which more than once it has erupted 
and submerged society. We persist in not calling him by his name; we flatter him, borrowing his magic words which signify 
destruction and anarchy. 


One adorns oneself with them, one inscribes them at the head of one's own utopias; if he advances, we go to meet him, we 
accustom men to his language; no school profits, and with each new step the revolution takes, it happens that Catholics 
have worked for it. Instead of lamenting the fate of human independence, which has never run less risk from the regular 
powers than today, it seems that one would do just as well to reread the Gospel and to seek seriously whether the violent and at 
the same time reasoned overstimulations of this thirst for authority, for this material freedom, entered into the intentions of the 
divine legislator. Is it not to be feared rather that, according to the remark of the courageous and profound historian whom | have 
often recalled, they will cause us to retreat ever further towards paganism? 


Already the name of God has been erased from our codes, and our naturalist brothers worry little about bringing it back. 
Before thinking about it, they will wait until the magistrates of the Grand Duke of Tuscany have stopped prosecuting the citizens 


who try to propagate Protestant Bibles in this country, and until constitutional Spain has inscribed on its fundamental pact the 
freedom of worship. . 


It is thus that naturalism has gradually invaded a great number of minds among us, and its dangers are all the more 
threatening because complete good faith, the result of too imperfect religious instruction, has always aided its progress. To 
study this situation in detail, to point out its origin, its progress, its inconsequences, its dangers, is to do an unpopular 
work, but not a useless and inopportune work. In the absence of others more experienced, we will devote ourselves to it. 


After having examined at length, under this report, a book of history which the name, the intentions and the talent of its author 
recommended, we will leave the private discussion, and traversing the various objects which preoccupy the men of our days, we 
will examine if naturalism has not successively impregnated them with its profane and anti-Christian spirit, in a word, if the 
Christian idea has not been repressed everywhere, to make room for human theories which, subject to the laws of logic, would 
lead to the extinction of the revealed principle. 


That there is complete good faith among the majority of our Christian naturalists, | shall be careful not to deny. Many of them 
are such only because they have lived in the midst of the pagan ideas which obsess us on all sides. 
Finding themselves without a guide, they made their own Christian synthesis, without noticing that they let in more than one 
contradictory idea. Generally, one feels a bit difficult to go and ask the Christian formula from theology, one supplements the 
study of the faith with a few shreds taken here and there, with a few vague reminiscences, and the intention does the rest. How 
many of our writers would be able to render eminent services to society if, less in a hurry to decide as masters, to pose as 
mediators between what they call the lay world and the Church, they consented to become disciples for a few years, to resume 
their religious instruction from the base, to study Holy Scripture, the very letter of the decisions of the Church, with the 
commentaries of our doctors! There is no doubt that they would lose more than one prejudice, that they would be led to renounce 
more than one idea which they hold dear, that their language would be modified more or less; is it then nothing for them to be 
the interpreters? 
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your exact details of this catholic faith that they knew how to confess more than once without human respect? Doubtless 
their writings would not obtain in the same degree the favor and the sympathies of the men of the camp opposed to the 
revelation; but would not the sacrifice of a part of this academic popularity which they have so far pursued too much be 
amply compensated by the merit of an irreproachable doctrine and a serious intervention, and by the same 
effectiveness in the questions of the day? Each year, the learned and eloquent conferences of Father Félix, at Notre 
Dame, sufficiently attest that there is still a rather distinguished audience for the orator who knew how to prepare in the 
deep study of Christian theology the solution of the problems which are of most interest today. 


Christianity as we said above is supernatural, and its mission is to supernaturalize all things ; the Christian 
considers and judges from the point of view of faith all that is of the present life; that's why his language is always 
recognizable. He must, no doubt, according to the precepts of the Saviour, "not to give the dogs what is holy, nor to 
throw the pearls before the swine, lest they trample them under foot and prey on him. and tear it” (Matt., VII, 6); but if he 
thinks he must speak, he must do so with frankness and never flatter error. It is a prudent silence that Christ 
recommends to us by these energetic words; but we must never make our faith doubtful by our affectation to imitate 
in their speech those who do not believe. We have quoted the discourse of Saint Paul in the Areopagus, where the 
Apostle borrows up to a certain point the language of philosophy; we conclude that the Christian can also sometimes 
speak as a philosopher. And who ever doubted it? the question is whether St. Paul only showed himself to be a 
philosopher in his short harangue to the Athenians. It was not long, indeed; but the Apostle, while quoting Aratus, found 
means of speaking of the last judgment, of the resurrection of Jesus Christ, and of making a sally against idolatry. This is 
how Christianity set itself up from the first day, declaring first of all what it wanted, never mulling over its doctrine, and 
knowing in advance that the world would be hostile to it, because it is the world. Let us be assured that if faith 
should 


to be reborn among us, it is not by any other method than by that of the apostles, and that all the steps that we 
could take, with the aim of rapprochement, towards the doctrines of human pride, are lost. 

for the end which we propose to ourselves, and at the same time that they would lead us out of the way from 
which one cannot deviate without exposing oneself to losing oneself. 


Perhaps it is of some use, in these days of sometimes fiery controversy, to declare that in pursuing naturalism, | in no 
way intend to aid those who think they are serving the Christian faith by annihilating the natural order. This way of 
proceeding is in formal opposition to Christianity as a whole, and it has been, in various forms, the object of the most 
severe condemnations of the Church. The supernatural element freely given to man by the goodness of God is destined 
to correct the imperfection of nature and then to elevate it to divine union. It is therefore necessary that this nature 
preexist the grace which thus comes to transform it, and to open to it this sublime way of which the vision and the 
possession of God are the last term; it is therefore necessary that this nature, called to contribute by the acquiescence 
of faith and by the cooperation of the will to the celestial call which solicits it, must have received from the Creator the 
light of reason and the freedom to will and not to not want, without which the Catholic system would crumble to 
its base. To those who, in our day, would dream of renewing the heretical dogmas of the Baius, the Jansenius, the 
Quesnels, the Ricci, the same anathemas which struck these sectarians are reserved. 


If there exist in our time men blind enough to resuscitate the errors which have so long weary the Church, | would be 
tempted to attribute it to the same cause which makes naturalism swarm among us: the lack of sufficient theological 
studies . . 


It is therefore necessary to recognize, in order to be orthodox, a natural reason, natural truths, a natural morality, a 
natural right, natural bonds between men; in a word, a whole whole that exists outside of grace and faith. Anyone who 
does not understand this will never come to an understanding of the Catholic symbol. But we must admit at the same 
time three fundamental truths of this same symbol: - the first, that 

man, as a result of sin, no longer possesses in its integrity that nature which was given to him whole at the 
beginning to be perfected by grace ; that our present nature has received a wound that no natural remedy can heal; 
and therefore that it could not arrive at the complete realization of all that it can attempt or foresee, either in the order 
of truths, or in that of moral perfection. 

- Secondly, that even if nature had remained whole and capable of realizing a whole body of truth and of private 
and social virtue, it would nevertheless remain in a state of culpable disorder, for the sole reason that it would refuse 
the supernatural order, which is its end as obligatory as it is glorious. 

- Thirdly, that the reign of the supernatural in man and in society presupposes the fight against nature insofar as 
itis harmed and corrupted by sin. 


It follows from these three truths, and experience proclaims it, that Christianity, which teaches them, must have 
counted from the beginning on a strong repulsion on the part of nature. First, he humiliates her by revealing her wound; 
then, he disturbs her rest, by forcing her to rise above herself, in order to transform herself; finally, he makes an 
incessant war on her at the very place of this wound, which she would like not only to conceal, but to produce as her 
finest advantage. Pride, sensualism, ambition; pride, that is reason; sensualism, voila for the flesh; ambi- 
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tion, so much for the spirit of independence and domination. Christianity answers: humility, mortification, submission 
are the greatness, the perfection of man. Hence the antipathy it inspires to the bad and cowardly instincts of our nature; 
hence the anti-Christian theories whose aim is to free pride, sensualism and ambition from the yoke of evangelical morality; 
hence finally the complacency, the weaknesses, the transactions with the help of which many of us have made a language 
and ideas which allow them to think, to judge and to express themselves on a thousand objects, as think, judge and speak 
the naturalists by profession. 


The time is badly chosen, it must be confessed, to enervate Christianity and deliver it thus mutilated, faded, discolored, 
to the disdain of the human spirit. Our society in dissolution calls for an energetic remedy; Christianity is this unique 
remedy, and you come to temper its strength by imprudent mixtures which absorb its efficacy. 

If the apostles had proceeded in this manner, flattering, as you do, the prejudices of ancient society, do you think that men 
would have taken the trouble to listen to the doctors whose accent would have differed so little from that in which their ears 
were accustomed? Make no mistake about it; the Catholic element, which still preserves life among us, will triumph over 
the formidable elements of disorder which surround us only on the condition that it will be kept firm and decided, ina 
word, incompatible in every way with the -so-called progress that has been made against it and outside of it. After 
three centuries of bloody struggle; complete victory was declared for Christianity in the time of Constantine, who was only 
its witness and one more Christian in the Church; now, the condition of this victory was that Christianity had been 
constantly the object of the antipathy of all those who did not profess it. This antipathy attested that he had never wanted 
to compromise with the situation, to respond to any advance, nor to depart in any way from the principle of 
resistance that he had received from his divine founder and from the apostles. "Do not be surprised, said Saint 

John to the first believers, if the world hates you" (John, Ill, 13). If, therefore, we want to conquer in our turn, if 
Christianity must save Europe from the universal ruin which threatens it, this can only be on the condition that it 
will cross, without interfering with it, the torrent of new ideas. the, product of human wisdom. The Church, strong 

in the promises of Jesus Christ, cannot be submerged in it; but any nation whose doctors, after drinking from the cup of 
naturalism, would have made their disciples drink from it, would be an inevitable shipwreck. The great strength of the 
Revolution is in naturalism, that infallible solvent of all Christian faith; the principle of resistance to the Revolution 


is in the courageous and entire confession of the supernatural. In France, it is true, people do not yet seem to 
understand this; in Germany, for years, the formula has been clarified, and no one is mistaken. 


This is the reason why one notices more life among Catholics beyond the Rhine than on this side: the letter 
synodal of Würzburg, the association of Pie IX and the concordat of Austria are there to attest it. 


In the second century of Christianity, a gentile convert described the role of Christians in the society of that time as 
follows: 

“Christians are not distinguished from the rest of men either by their country, or by their idiom, or by their way of 
life; only they do not devote themselves to the study of vain systems, the fruit of human curiosity, and do not attach 
themselves, like many, to defending human doctrines. 

Subject to the established laws, they are by their life superior to these laws. They are in the world what the soul is 
in the body. The soul, enclosed in the body, preserves it; Christians, locked up in this world as in a prison, prevent it 
from perishing” (Letter to Diognete). 


If this is so today, if the salt of the earth does not fade away, our society can still be saved. That Catholics exercise 
the rights attributed to all citizens by the various constitutions which succeed one another, nothing could be wiser or more 
just; but let them know that their main strength, their real future, is neither in the passing importance of the political roles 
they would have to fulfill, nor even in the majorities which would gather around them, as Belgium has recently proved. , but 
in the vigor and integrity of the faith preserved pure from all naturalism in the faithful people. 


| am well aware that it is to expose oneself to being considered retrograde, not to see the salvation of society in the 
use of such and such political forms, not to have confidence in the great advantages that civilization has withdrawn from 
the conquests of the last century; but, since we have the freedom to think and say, let me also use it, and point out the 
real needs of the century and its real dangers. While Noah and his sons were building the ark which was to receive 
and save the destinies of the human race from shipwreck, "men," said the Saviour, "were eating and drinking, marrying 
and conducting weddings" (Luke, XVII, 27 ) . More than once, during the hundred years of the construction of the vast 
asylum prepared for the beings who were not to perish, the workers had to withstand the sarcasm of those who had faith 
in the future; one could not understand their obstinacy in such a strange labor; they were told that there was quite another 
thing to do in this life than to cut down trees and shape them into frameworks, than to amuse themselves by making a 
prison out of wood, while the air was so sweet to breathe. ; the deluge came, and then one could see on which side the 
foresight was. The Catholic faith must be the ark of salvation for European societies in the cataclysm which threatens 
them; those who take care to preserve it pure of all alloy, to preserve it in themselves and in others from the 
general lukewarmness, these are not harmful to the future of the world, and their simplicity deserves at least 
some indulgence. 
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